"Halacha Sources" Highlights - "Hearing" the Meqill ah

Question: We know that on Purim one has to "hear" he Megillah, or read it oneself. What does

"hearing" the Megillah entail? For example, if someone can't hear, how does this affect his Mitzvah?

Answer: Actually, it's so essential to truhearthe Megillah that even the oneadingthe Megillah needs
to be able tchear himself There are modern-day complications as well, aglhearing the Megillah by
means of powered amplification. As usual, we wilidle our presentation into three steps:

(1) thesugyaof "hearing" the Megillah,

(2) theHalachic analysiof thesugya

(3) final Halachiaconclusions

Part 1: TheSugya of "Hearing" the Megillah

The Mishnah saysMegillah 19b): "Everyone is qualified to read the Megillakcept for someone who is
deaf, or senseless, or a minor."
Two points about the Mishnah: (1) "Everyone islidjga" could refer to people being qualified
"to begin with",or that they are at leagbtzei“after the fact". (The assumption of the Gemaraaveeabout
to quote is that the Mishnah refers to beyodzeiafter the fact".) (2) A person who is "senselesatinot
really have anything to do with any Mitzvah. It idiseem natural, therefore, to assume that thef"dea
person mentioned in the Mishnah refers to somedme e®n neither hear nor speaeTterumosi:2), who is
always considered "senseless" as wel itin 712y and that is the reason for his being disqualified.
However, the Gemara actually assumes the opp&sieare referring to a sensible person, who cankspea
but cannot hear [even when spoken to in a loudeu@iennah Berura)], andthat is the reason for his being
disqualified(geis Yosef
With this in mind, the Gemara (ibid.) begins:
Question: Who is the Tanna [of our Mishnah], who holds tkeaen "after the fact" [a
person is] not [yotzei without hearing]?
Rav Masnah said: It is R' Yose, for we learned in a Mishng@hrachos 158 One who
recites the Sh'ma and did not "cause it to be hdaydhis ears" was [nevertheless] yotzei;

[however,] R' Yose says: He was not yotzei.

The Yerushalmi(Megillah 21a) brings Rav Chisda, who takes a different @ggin: "[The term] 'someone
who is deaf' [should be treated as if it] is notehét was taught because of the practiced lang{iageof

always being grouped together with the senselegsmmors]." However, th8avli does not bring this.



Part 2: TheHalachic Analysis of theSugya

The Ran [RabbeinuNissim ben Reuven, Spain, ~1320 - ~13BRgillah ibid.] Seems to hold that the Halacha follows Rav
Masnah's explanation, since he explains the Mishthah way (without qualification). Th8eis Yosef
points out that the RiRabbeinuYitzchak "Alfasi” ("of Fez" - and later Spain), 18 - 1103 Megillah ibid.] and the RoSIRabbeinu
Asher ben Yechiel, Germany and Spain, ~1250 - 18&willah 2:7] Seem to rule likewise; after all, they simply cpidhe
Mishnah's words. Th8eis Yosefdds that this is also the implication of the Ramb(according to his
version of the Rambam's text, as opposed t@tlehos Chairs versioncited soon).

However, theBeis Yose$trongly questions this, for the Gemara@Brachos(15b) says explicitly
that the Halacha doemt follow R' Yose's requirement of "making it hearglthe ears"! He suggests that
the above authorities hold that the Megillah regdgan exceptional case. This can be seen frorfatite
that the anonymous Mishnah (as edited by R' Yehiittedassi) rulesigainst R' Yose with respect to the
Sh'magin Berachoy but like R' Yose inMegillah. Apparently, when it comes to the Megillah readiad
Tannaim would agree that one has to "make it hbgdds ears", for the purpose of publicizing theauie.
Nevertheless, thBeis Yosefvrites that this is difficult to accept, becauseni the Gemara itsetfee both
placesywe see that the Megillah and reciting 8t@maare identical.

Still, in theShulchan AruclO.C. 689:2) he includes "someone who's deaf. §ven if he speaks]
in the list of those who cannot read the Megillah dthers. ThaBi'ur Halacha explains that this follows
the above explanation in thigeis Yosefthat the requirement to "make it heard by thes'emr needed for
the purpose of publicizing the miracle properlystbomplaint can only be made to the listeners, e
the option[at least theoreticallyif choosing someonelseto read the Megillah for them, but as for the deaf
person himself, certainly he is obligated in thezaviah. He adds in th8ha'ar HaTziyurthat to fulfill this
aspect of publicizing the miracle "out loud", angowho isreading the Megillah must also be sure to
"make it heard by his ears" (if he can hear).

TheMishnah Berurahalso mentions the approach of the TRaDovid (HalLevi) Siegel, Poland, ~1585 - 1667]
that when there is a Mitzvah to read somethingyust be read by person who is capablef "making it
heard by his ears". (This is his way of explainimgy all Tannaim agree to the MishnahNfegillah.) In
the Sha'ar HaTziyunhe points out that according to the Taz, thermigequirement for a reader to actually
"make it heard by his ears".

Despite all the above, thdishnah Beruraheans in favor of the approach of authorities Hyea
and later - who hold that even if someone who cahearreads the Megillah for othershey areyotzei
after the fact (although such a person should aagpointed "to begin with" to read for an entireup of
people). Perhaps this results from taking into antthe position of Rav Chisda (in the above-mem
Yerushalmj, that the Mishnah did not really mean to teacte@uirement of "hearing" at all. (THgeis
Yosefin fact quotes th®©rchos Chayimas having a version of the Rambam which omits &mm who
cannot hear", and he also quotes the Tashkatzinushimon ben Tzemach Duran, Spain and (Northerrigaf1361 - 1444RS

citing theYerushalmiand saying that Megillah reading does not redliearing”, at least "after the fact".)



Part 3: Final Halachi€onclusions

The final Halachaas per the above-mentionatishnah Berurap iS that someone who cannot hear is included in the
Mitzvah of the Megillah reading, and even if feads the Megillah for othershey areyotzeiafter the fact
(although such a person should not be appointetiétin with" to read for an entire group of peopljecause the Mitzvah is "reading",
not "hearing". (It is interesting to note that acting to this reasoning, then according to the tpmsithat

the Mitzvah ofwomenis actually tohear the Megillah(not our subject) awoman who cannot heahould be
entirely removed from the Mitzvah.) However, in practice, one caia should try to "hear”, from

someone who can "h(—:‘al’ﬁI accordance with th8hulchan Aruclet al)

But what exactly is considered "to hear"? Do afiggh and earphones "count"? The following is
condensed from th&linchas Shlomg@rav shiomo zalman Auerbach, Israel, 1910 - 19@&ponsum 1:9:1](NOt a direct
translation of his words).

"Everything below is only referring to 'basic' aiifyihg devices (where the voice of the person
speaking only causes slight changes in the stresfgahcurrent coming from a separate source), rarey
it generates a new current (or other 'newer types')

"Transmitting a sound from a microphone to an eamghworks as follows: A standard
microphone is a tin box, whose cover is a thirkifike piece of tin, called the ‘'membrane’, which easily
be affected by sound waves. This ‘'membrane’ ishatthto grains of coal that are inside this tin.bax
current from a battery (or another source) runsugh the 'membrane' and the coal. Coal is a good
conducter (i.e. the current runs through it eassg)that when the grains are crowded and presggether
the current is strong, and if they just touch eattter lightly - then it is weak. The earphone (émel main
part of speakers) is fundamentally iron surrounidg@ coil, which becomes a magnet when a currerd ru
through the coil. The magnet pulls on a 'membrésfethin, flexible tin), and the strength of therattion
is stronger whenever the current in the coil i@rgger. When someone speaks or plays music near the
microphone, he vibrates the air - forming corresfilog sound waves which vibrate the microphone's
'membrane’, which accordingly affects the crowdedradf the coal - and (as a result) the currenéngth.
(The current may then need to be strengthened Ikplifeers while being passed to the earphone or
speaker.) The changing strength of the pullinghef ¢éarphone's (or speaker's) magnet on its 'mesibran
will therefore follow the same pattern - causingoitvibrate in the same pattern - as the vibrathghe
microphone's 'membrane’, and that vibrates thebgesr causing identical sound waves to those nigde
the music or the person speaking. (The differenith \speakers' is that they can handle much stironge
currents, because a large plastic or cardboardi$ attached to the 'membrane’ being pullech® g oil
magnet, and this mechanism is therefore able t@atglthe surrounding air much more strongly, duthéo

current being highly amplified.)



"Now, the Halacha with respect to the Mitzvah dbfar is that hearing an echo is invatiek o.c.
587:1, based oRosh Hashana7b) This could refer to an eclemunding differenfrom the original{Note: Rav Moshe
Feinstein [gros Moshe2:108) definitely seems to understand this wdf ]SO, then if the sound from an earphone or speak
would be slightly changed, that would be a probisith the 'hearing', but otherwise there would be no
problem. Alternatively, the problem with an echailcbbe that it comes only after a delay. (That se&m
be the approach of théhazon Ishwho told me it's possible to say that any voiaased by speech and
heardimmediatelyis considered 'speech heard from the one spegking’

"However, in our case, there is actually a morsidaroblem: when the hearing of the speech
needs a 'separate step', then sometimes the mgssdtiind is not considered to be his speech at all:

"(1) For one thing, the sound is no longer beiagseddirectly by his vocal chords. (Just like
using his finger to play a recording of the Medillig not 'reading it', so the same goes for usiagr/bice
to trigger a machine to make all those sounds.)udltitis point | am not certain, because in our @ase
we have sound waves at the beginning and then ag#ire end; but on the other hand, why shouldaye s
that this fact alone makes the manipulation anyemsignificant than plain 'membrane’ vibrations?gTh
Halachos Ketanosays similarly about mirrors, and that is accepigdnany authorities. [He also says
whta we are about to say in point #2, with refeeetw echoes.] Although | do not necessarily ageee t
apply the idea in those cases, we at least se¢héhatinciple exists.)

"(2) In our own case, the problem is worse, begdhsre is a complete 'interruption' between the
person speaking and the listener. This is comparahthe position of some authorities: o.c. ss:20fhat one
cannot answelamein'to abrachasaid far away if there is 'uncleanness' (such ithatappropriate for a
brachg in between the two people; we see from this hah a thing 'breaks the connection' and it's not
considered hearing theachafrom the one saying it. Athough many authoritiesndt rule this way, this is
only because ithat case there is no 'interruption’ in thbysical hearing itselfwhereas herthere is a
stage (i.e. the transmission of the electric curresitien there is no sound at all to hear. (It could even be
that any medium for carrying the sound is an 'miglion’ except for airborne sound waves themselves
Here, however, this is more obvious, since durlmg 'interruption’ it is not sound at all, as meméd. In
fact, if there were a light bulb at the end insted@ magnet and ‘'membrane’, a flickering lightlddwave
been the result of the speaking.) To concludepbist: It is certainly clear that an 'interruptiades not
need to last a significant amount of time; evepla second of ‘interruption’ breaks the connection

"Therefore, regarding all such devices, it is noinsidered hearing from the reader.
(Unfortunately, this means hearing aids cannotdsaluo hear the Megillah, etc., and at the vergtleae
certainly cannot say larachaover such a hearing, because one is hearing ativigr'membrane' and not
the required source.) As for answerlamein'to a bracha heard by means of such deviegscases where it is
not necessary for the one speaking to 'causestenér to bgotzef), this can be compared to 'the flags of Alexandfiaiccan
51b, we learn that seeing these waved wherctigzzanfinshed abrachawas enough for the congregation to ansteemein’), but only if the
listener is in the synagogue (or close by) - beedlien he is ‘connected” to the congregation and it is

sufficient that earphones or speakers ‘inform tivat some particuldsrachawas just finished. Finally, all



the above would have nothing to do with using arapbone-and-speaker type of mechanism to turn on a
light on Shabbos; in that regard we certainly cdesithe results to have been 'done by' the person

speaking."
We can ask: According to the all the above, what should beHlaéacha about someone who uses

a hearing aid being the one to read the Megillalife congregation? [It should be noted that adl i not
intended to be relied upon in practice; a qualiiethority should be consulted.]
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