"Halacha Sources" Highlights - Why "Shekalim" ? - Can't "Ki Sisa" Stay In Its Own Week?

Question: Why are the first six pesukimof parshas "Ki Sisa"read upon the arrival of the month of
Adar, as Parshas Shekalid What is the Halachic relationship between thisnitzvahand the regular

reading of "Ki Sisa" (which falls no more than a few weeks away, in anyase)?
Answer: The sources discuss these issues much more titdutyis widely known. We will address the
obvious aspectsmhy there is d'Parshas Shekalimat this time, andvhich Torah readingit is), and then

explain the fascinating issue of the ShabbdBarthas Shekaliffalling in the week ofKi Sisa" itself!

Part 1: Why is there '@®Parshas Shekalim'and when, accordingly, is the logical time foritbe read?

This is addressed Megillah (294):

The Mishnah says:When Rosh Chodesh Adar is on Shabbos, the cortgmegaads
Parshas Shekalim on that Shabbos. [On the othed havhen Rosh Chodesh Adar is during the
week - the congregation "advances" [the readinarfshas Shekalim] to the previous [Shabbos].

The Gemara explains, first bringing a different Mimah (shekaim 1:15 On the first of
Adar, the community publicizes [instructions] - ceming the shekalimie. the annual obligatory
contribution of a half-shekel per person toward theenses of the communal offerings in the Beisiktigh) [Dy announcement
of the Rabbinical courkashi], [29b] and concerning the forbidden mixtures ["kilayim"].

To clarify that Mishnah, the Gemara askdNe understand [that the first of Adar is a
time for announcements] "concerning the forbiddextunes”, because it is a time of sowing. But
[why is the first of Adar a time for announcementsjncerning the shekalim"? From where do
we derivethat?

R' Tavi answered (in the name of R' Yoshiyah) bypexinding: The pasuk saygamidbar
28:14). "This is the burnt offering of the month - [eamte] in its month - for [all] the months of the
year." [The question is obvious: Why does the pasegd to repeatedly mention the "month"?
(Rashi] [The answer is that] the Torah has thus said, riB® matters[as the word"chodesh”, meaning
"month", hints here at its other meaningnew" ], and bring the [relevant] offeringe. the regular burnt offerings and the
special "mussaf" offerings (Mishnah Beruralffom thenew contribution [of annual shekalim]. [Rashi here
guotes the Gemara in Rosh HaShagajh which explains that this "renewing" must be isg4in,
because our pasuk contains the woxedr', and therefore, we can derive its intent from the
pasukshmos 12:2)which says Nissan is considered "the first of thenths of theyear' for the
Jewish peoplerashi)]

The Gemara concludes]This explains the timing of "publicizing concergi the

shekalim", and likewise the timing of reading agbax related to shekalim:] Since in Nissan it is



necessary to offer up [already] from the new cdnition, we [act in] advance and read on the
first of Adar, in order that the shekalim be brotughthe Beis HaMikdash [in time]

The Mishnah Berurahwrites (introducingsimanessy "The Sages instituted that foparshiyosbe read each year
[in the period] fromRosh Chodesh Adamtil Rosh Chodesh Nissaas a commemoration for four things,
and they are as follows: The firstBarshas Shekalinfwhich was instituted] as a commemoration for the
Mitzvah of the halfshekel[contribution],” etc. Later on, he writes slighttiifferently: After explaining
why there was a "publicizing concerning titeekalini on Rosh Chodesh Adahe concludes that "we'e.
generations without thBeis HaMikdastservice] therefore readParshas Shekalias a "compensation for [the missing]

bulls with our |ipS"[i.e. when prayers (or the like) "compensate” fassing offerings (or the like)]

Part 2: What is the Torah Reading FBarshas Shekalim'and Why?

There is actually a position in the Gemara tHaarshas Shekalimis the parsha of the daily Tamid
offering (which we read eveffigosh Chodegh
This is discussed in the next segment of Genenjillah 29b"):

What is "Parshas Shekalim"7There was a disagreementjav said:lt is [the passage
introduced by the pasugamidoar 28:2): "Command the Children of Israel and say to theky
offering My food", etcShmuel said:It is [the passage introduced by the pagstknos 30:13)
"When you will count" [i.e. "Ki Sisa", which begimsth the half-shekel contributed at the Jews'
counting].

The Gemara checks these positions against the paisimame: According to the one
who says Parshas Shekalim is "When you will coun#',understand why it is called "Parshas
Shekalim", because [the subject of] shekalim istami[about] in it. But according to the one who
says Parshas Shekalim is "My offering My food"angthing [about] shekalim writtethere?

The Gemara answersYes! For what is the reason [that the shekalim hreught in
Adar (rashi]? It is like R' Tavi said@as quoted in the previous subjedd.€. linking the bringing of the
shekalim to the purchase of offerings, which islsjexct discussed in that same passggei].

Now the Gemara tests the content of the two passagecording to the one who says
Parshas Shekalim is "Command the Children of ISrage understand [why it is fitting for the
reading's purpose], because the offerings are 'temitthere'ji.e. that subject is discussed in the passadg@nd
this is appropriate] in line with thebove] statement of R' Tavi. But according to the one sdys
Parshas Shekalim is "When you will count" - are dfiferings "written there"?? [The] shekalim
for the [support] bases [of the Mishkan] are "weit there"! [After all, the pasufghmos 30:165ayS
that the half-shekel collection of that time wa®éoused for the Mishkan (i.e. for the silver sbcke

bases)|Rrashi]



The Gemara answerqYes, the subject of purchasing offerings is ict t@ be found in
the passage of the half-shekel,] as Rav Yosef taliglere are three "contributions" [mentioned
there - i.e. the word "contributionteruman®) is used three times - which indicates that tharfact
are three of themrashi]: (1) the Contribution of the Mizbayaghtar) - [which was to be used] for
the mizbayach [i.e. to purchase the communal offerifor the entire year - as it is written by this
(word) "contribution” (the phrase)"to atone for your souls{rashi], and (2) the Contribution of the
Bases - [which was to be used] for the bases, adtlfe Contribution of the Building
Maintenance - [which was to be used] for the buigdmaintenance the Mishkan]

The Gemargibid. 294] quotes a Baraisa in support of Shmualvhen Rosh Chodesh Adar

is on Shabbos, the congregation reads [the passdmeh begins with] "When you will count”.

This establishes that the Halacha follows Shmumelt Parshas Shekalinstarts at the beginning 6Ki

Sisa" The Rambanalachos of Prayer 13:25larifies this by writing that thparshacontinues "until [but not

including] 'And you shall make a washbasin of cap@e sh'mos30:18)" [This means thaParshas Shekalirands withpasuk

16. Pasuk17 says, "And Hashem spoke to Moshe, saying,bdhtring the passage about the washba;ﬁ’.]e Shulchan AFUChD.C. 685:1]

rules likewise, and th&ra [R. Eliyahu of Vilna, Lithuania, 1720-1797, alsodam as the Vilna Gaon, commentary ibig00INtS out

that this is clear from a later Gemara [i.e. then@e quoted in our next subject].

Part 3: The Shabbos Barshas ShekalirRalling in the Week ofTetzaveh'Or "Ki Sisa"

This, too, is addressed by the Gemarleyillah (291):

R' Yitzchak Nafcha saidif the Shabbos of Parshas Shekalim falls in thekwef "And
you shall command" [i.e. the parsha "Tetzaveh'mos 27:24) six aliyah honorees [should] read
from [the opening pasuk of "Tetzaven”ANd you shall command" until "When you will coufif8. until the
beginning of the next parsha, "Ki Sisa"], and tleenth reads from "When you will count" until
"And you shall make" [i.e. he reads Parshas Sheakali defined abov§)

Abbaye disagreedsoa] [If s0,] people will say, "[Presumably] this is medy the point we
got up to"! [l.e. it is not recognizable that thigst aliyah is being read as Parshas Shekalim;
people will think that the parsha "Tetzaveh" simgigt not end until this pointirashi] Rather,
(Abbaye said,)six aliyah honorees [should] read fropae opening pasuk of TetzavehAnd you shall
command'fall the way] until "And you shall make", and the seventh readsr againfrom "When
you will count” until "And you shall make".

R' Yitzchak Nafcha also said [similarly to the abel If the Shabbos of Parshas
Shekalim falls in the week of "When you will coung! the parsha "Ki Sisa"litself, six aliyah
honorees [should] read from "And you shall makeé [istarting where Parshas Shekakmdg
until "And [Moshe] assembled"” [i.e. until the beging of the next weekly parsha, "VaYakhel"

(sh'mos 35:]), and the seventh reads from "When you will cowmitll "And you shall make".



Abbaye challenged this [as well[lf so,] people will say, "[Presumably] the parsheas
merely read out of order'Rather, (Abbaye said,six aliyah honorees read until "And he
gathered" [i.e. the entire parsha "Ki Sisa" stadifirom thebeginning, and the seventh reads
over againfrom "When you will count" until "And you shall ked.

The Gemara quotes a Baraisa in support of Abbdiyiehe second case]lf the Shabbos of
Parshas Shekalim falls in the week of "When yolucwiint"itself, the congregation reads it - and

"doubles” it[i.e. Parshas Shekalim is read again, even thoingih material was already read)

Almost all the authorities codify this Halacha bgply ruling like Abbaye, in both cases. The Trubbeinu
Yaakov ben Asher, Spain, ~1280 - ~1345, O.C. ipiftpwever, has a unique approach. For there arenayjor issues here:

(1) The major early authorities describe the tveses as "whefRosh Chodeshfalls on the
Shabbos of thegearshiyos The Tur follows "our versioniie. that of our editions of the Gemara, as quatedve] Which
does not specify whether it was aRosh Chodesbr not. Certain authoritigsciuding theSefer Halttir (Rabbeinu
Yehudah ben Barzilai of Barcelona, Spain, ~110@, en181) and th&orban Nesane{Megillah 4:10, n4)] Write that "our versioniust
be correct, because [a] if it wRosh Chodesh'the seventh"dliyah] is theRosh Chodesteading, and [b]
that itself would remove Abbaye's objections, beedarshas Shekalimvould be clearly set off from the
weekly parshareading! [From here on, we will continue with trapproach, i.e. that "our version" is
correct and we aneot discussingrosh Chodesh

(2) The accepterhinhagias stated in the Halachos of Shabbos, O.C. 2d84hat on Shabbos [&fom Toy; the
aliyah of "matftir" is not read until the number of requiraliyahsfor that particular reading is completed.
In our case, which is the Shabbos morning readimg meansmatftir’ is not read until after seveatiyahs
How does that fit together with the explicit statts of our Gemara, thRarshas Shekalinwhich is the
"matftir" in our case, is thgeventhaliyah? The Tur appears to be addressing this, as hethedsllowing
twist to his rulingiemended text, seshiras Devoratedition, Machon Yerushalayini993] Abbaye's measure of "doubling" is
followed (writes the Tur) only where thminhagis that thealiyah of "maftir" counts toward the seven of
Shabbos; but where tminhagis that thealiyah of "maftir* doesnot count toward the seven of Shabbos,
no "doubling" is called for (i.e. the reading isRsYitzchak Nafcha said). However, the Tur onlykes
this distinction regarding the week 'tifetzaveh! When it comes to the week't{i Sisa", he merely points
out that where theninhagis that thealiyah of "maftir’ doesnot count toward the seven of Shabbos, the
"maftir’ who "repeats" th€arshas Shekalirmaterial is thesighth aliyah, not the seventh. How do we
understand all this?

The key is that the above-mentioned acceptethag(that on Shabbdsnaftir" is after the seven)
is notrequired by the strict Halacha. There is a disagreemetiténGemaramegillah 23a) as to whether the
"maftir" counts toward the required numberatifahsfor a Torah reading. The RHabbeinuvitzchak "Alfasi" ("of
Fez" - and later Spain), 1013 - 1108Nd the ROS[RabbeinuAsher ben Yechiel, Germany and Spain, ~1250 - Ld2ing our Gemara
as clear proof that thacceptedposition is that'maftir’ doescount, as it says explicitly th&arshas

Shekalim which is theé'maftir" in our case, is theeventhaliyah of that Shabbos morning. This is also the



position of the Tosafogollection of commentary material, authoritiesfsince and Germany, twelfth to fourteenth centuegillah ibid.,

in the name oRabbeinu Tafh, Which then adds that "on Shabbosim andYamim Tovimand onYom Kippur
morning, [ourminhagis that] the'maftir" is not one of the [required] amount fifyahq, because since it
is muttarto add on to theme. to thealiyah amounts of those three Torah readingdve are able to have oominhag[work
out] according to everyonge. even the position thamaftir' cannot 'count]’ NOow we can understand the "accepted
minhag better, as thdlishnah Beruraho.c. 282 n19)explains, concluding: "and in order to make kndan
everyone that thémaftir' is not 'of the count’, it was instituted that fwper [procedure] ‘initially' is to
interrupt with the 'Kaddish' between its reading éime reading of the othatiyahs and consequently it is
necessary to complete the [weekbgrshabeforehand, in order not to interrupt with theddeh' in the
middle of the [main] reading."

The Tur can now be explained, as follows: Abbaajid that if"Tetzaveh'would be read normally
and thenParshas Shekalinvould follow, people would not realize thifie break in betweemarked the
end of the weekly reading and the beginning ofecigpparsha The Tur is pointing out that the break can
only be misinterpreted if the congregation follothe strict Halacha of "countingnaftir' as one of the
seven"; but in a congregation which follows theegtedminhagof not readind'maftir* until after the
seven, it'sclear thatParshas Shekalins separate, so "doubling” is not necessary.dfwieeklyparshais
"Ki Sisa", on the other hand, where R' Yitzchak Nafcha alorgading out of order”, then the potential for
confusion comes from the fact that the first secti@s not reado start with, and that persists even where
"maftir" is the eighttaliyah.

In practice, however, the Tur concludes by pointing out thaading toour system for dividing
up the weekly parshiygsthis entire subject is irrelevant. Tlgeis Yosefspells out: "becaustor us,
Parshas Shekalirfalls out neither in [the week of] thEarsha'Tetzavehhor in [the week of] thearsha'Ki
Sisa!" [To explain briefly:"Tetaveh"and"Ki Sisa" are the twentienth and twenty-fingarshiyos simple
arithmetic shows that if we begin the Torah on $f@bbos afteBimchas Torahtheseparshiyosalways
fall beforethe reading oParshas Shekalinn a leap year, andfterwardsin a non-leap year. In contrast:
(1) In the Land of Israel in the days of the Gemdha entire Torah was completed evénee years
(Megillah 29b); (2) In medieval Provence, in order to enablepghesha"Tzav"to be the one read immediately
before Pesacliee 0.c. 428:4pven in a leap yeawhich is impossible according to our regular siioh of the
parshiyo$, they would split a large number of th@arshiyos before "Tzav" in a leap year, which
incidentally would result in"Tetzaveh"or "Ki Sisa" sometimes coinciding witRarshas Shekalirrabbeinu

MenachenMe'iri, 1249 - ~1315Megillah 30a) Since they would no longer be the twentieth avehty-firstparshiyos]
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